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PREFACE

I do my best to pursue my dreams in life and
one of my great dreams came true when for 15
months I could call Australia my home. I wrote
a book then about my experience in the land of
kangaroos, about my studies, my work and life. It
was published in 2005 and again in 2009.

Perhaps it is my deep-rooted faith in dreams
that draws me near to the Aboriginal concept
of Dreamtime and renders it dear to me. I have
always been enchanted with their culture, with
their stories and art. I find their traditional way of
life truly fascinating and I feel concerned about
their fate, about the problems they face today.

Since my first stay in Australia I’ve felt an
ever growing desire to bring their story to my
country. I’ve considered it my “duty” to draw
the Aboriginal people nearer to Europe or to at
least kindle some awareness about that “far-away
world“ I felt so especially when I discovered that
not much had been written about them here.



UvoD

V Zivoté se snazim jit za svymi sny. Jeden velky
jsem si splnila, kdyZ moje doma byvavalo patnact
meésict v Australii. O svych zkuSenostech se stu-
diem, praci 1 Zivotem u klokan®i jsem potom na-
psala 1 knihu, ktera vysla v roce 2005 a pak znovu
v roce 2008.

Nevim, jestli je to vazbou mezi tim, Ze vé-
fim ve sny, a aboriginskym Dreamtime, ¢ili Do-
bou snéni, ale odjakziva mé fascinovala kultura
plvodnich australskych obyvatel, jejich tradi¢ni
zpusob zivota, jejich ptibéhy, uméni i jejich osud,
problémy a postaveni v soucasné australské spo-
le¢nosti.

N¢éjak jsem uvnitt citila, Ze je mym ,,0kolem*
o nich zkusit néco napsat a ptiblizit tak jejich
piibéh a kulturu Cechim a jinym Evropantim.
Zv1aste poté, co jsem zjistila, Ze literatury o Abo-
rigincich bylo na naSem kontinentu vydano docela
poskrovnu.



So off I went to Australia again, this time
with a work-project on mind. During this longer
holiday between the years 2009 and 2010 I
travelled across the country, met with people
from different Aboriginal tribes, listened to their
ideas and stories. This book is the outcome of our
conversations.

The aim is to introduce the reader to the
history of this nation, to their culture, life-style
and art, but also to the different perspectives they
have about the relationship of the Aboriginal
people to the contemporary society of Australia.

The work was an engrossing one! I’ll never
forget the eyes of the people I spoke with as
they shared the stories of their childhood, their
experiences with the mission centres, etc. I took
my first Aboriginal drawing lesson there, when
I was explained the meaning of some of the
Aboriginal symbols. I also learnt that each and
every person has his or her story, which we can
draw and depict through these symbols.



A tak jsem se vypravila do Austrélie na ja-
kousi pracovni dovolenou znovu na pielomu roku
2009 a 2010. Cestovala jsem, schazela se s lidmi
a vysledkem je tato kniha n¢kolika rozhovort
s aboriginskymi lidmi z rtiznych kmend a rtz-
nych ¢asti Australie.

Cilem je, aby se Ctenaf blize seznamil s his-
torii tohoto naroda, jejich kulturou, zivotnim sty-
lem, uménim i riznymi nazory na postaveni Abo-
rigincli v soucasné spole¢nosti.

Byla to préace velice zajimava! Nikdy neza-
pomenu na o€i nékterych z dotdzanych, ktefi se
mi svétovali se svymi piib¢hy, naptiklad z dét-
stvi, o svém pobytu na misiich apod. Zazila jsem
také svoji prvni hodinu aboriginské kresby, kdy
mi bylo vysvétleno, co ktery symbol znamena a
ze kazdy ¢lovek ma sviyj ptibéh, ktery miizeme
nakreslit, zachytit pomoci symbola.



The willingness of local people to help
me gather as much information as possible was
amazing. They “made my way” to the Aboriginal
people whom I could interview. Several times
I heard the remark that “finally somebody is
actually doing something for this case”. They
had on mind the fact that somebody wants to
introduce the Aboriginal culture to others. This
sounded far-fetched to me. As if I were the only
person interested in the Aboriginal culture from
the other hemisphere.

Evidently it is not true: their life is probably
one of the most discussed and debated issues in
the Australian society. And when I returned to
Australia five years later, I personally had the
impression that there are more and more attempts
to help them to overcome their past collective
trauma and to help their culture to survive. But
there is still a lot to improve!



Byla jsem ptekvapena, jak mi rtzni lidé
pomahali ziskat co nejvice informaci a dostat se
k Aboriginclim, se kterymi jsem pak mohla ud¢-
lat rozhovor. Dokonce jsem parkrat slysela i nazor,
ze ,,kone¢né o tom nékdo pise, nékdo pro to néco
déla“. Méli na mysli fakt, ze chci pfedstavit abo-
riginskou kulturu... Tento ndzor mi vSak pfisSel
pongkud pfitazeny za vlasy. Jako bych ja, Ceska,
ktera ptijela z druhé pulky svéta, byla ta jedina,
ktera se o Aborigince zajima.

To samoziejmé neni pravda. Jejich otdzka je
pravdépodobné tim nejdiskutovanéjsim problé-
mem ve spolecnosti. A osobné jsem méla pocit,
kdyz jsem porovnala situaci v dobé¢, kdy jsem
v Australii Zila a o pét let pozdé&ji, kdy jsem se tam
vratila, Ze existuje stale vice riznych podptrnych
programu a snahy pomoci... Stéle jesté je ale hod-
n¢ co zlepSovat!



Read the stories and the ideas of the
Aboriginal people and form you own ideas, create
your own picture about them.

Peruse these pages at leisure, they are about
one of the most fascinating cultures in our world!

Yours,

Blanka Svobodova



Prectéte si prib&hy a ndzory Aboriginct, se
kterymi jsem udélala rozhovor, a ud¢lejte si svij
vlastni nazor a obrazek...

Piijemné ¢teni o jedné z nejvice fascinujicich
kultur na svété preje

Blanka Svobodova



LES

Some Aboriginal stories about the Dreamtime are
secret. They are passed on from one generation
to another, and a third, “unauthorized” person
(additionally a non-Aboriginal), has no chance to
hear the story. People often ask me: How can it
be, that in Australia you encounter these stories in
books that are lying around in the bookshops. Are
these stories authentic, or are they fake?

Some stories can be shared freely by all. It
is even possible to publish them in a book. Some
stories must not be shared. Some stories are
educational in nature and they are hearable. These
are the ones we can buy in the bookshops. They
tend to be fables and stories for children.



LES

Neékteré aboriginské piibéhy o Dreamtime jsou
tajné. Jsou piedavané z generace na generaci a
tfeti, ,,nepovolané* osoby (a navic Neaboriginci)
se je nemaji Sanci dozveédét. Lidé se mé Casto ptaji,
jak je mozné, Ze v Australii Casto narazite na tyto
ptibéhy v knizkach jen tak v knihkupectvi. Jsou
to skutecné ty stejné ptibéhy, anebo se jedna o
n¢jaky ,,podvod*“?

Nekteré pribéhy je mozno sdilet a vypravét
vSem, pripadné i zapsat do knizky, jiné nikoliv.
Naptiklad ptibéhy, které maji vzdélavaci charak-
ter. Ty, které najdeme v knizkéch na pultech knih-
kupectvi, jsou vétSinou povidani pro déti.






I come from the Australian state Victoria. People
from my tribe used to speak Yuin. Today, together
with my family, I live in Sydney. I was trained to
be a cook, but I earn my living as a tour-guide in
our National Parks. I try to introduce the places
where the Aboriginals once lived to our visitors,
mostly to tourists. I tell them about our traditional
way of life: about our food from the bush, which
is in abundance all around us. I tell them how to
hunt for kangaroos and how to create efficient
and handy tools from practically nothing. I am
also finishing my studies about tourism at TAFE
University and occasionally I give presentations
in libraries and in other institutions.

When I was a child, one of my uncles started
to teach me. When you are a child, you tend to
imitate what the older people around you do. The
Aboriginal people call them the ‘elders’. My uncle
was a singer, a writer and a storyteller. He also had
a dance group.



Poch4dzim z australského statu Victoria. Lidé
z mého kmene mluvili jazykem Yuin. Dnes ale
zijeme s rodinou v Sydney. Vyucil jsem se ku-
chatem, ale pracuji jako privodce v nérodnich
parcich. Snazim se lidem (hlavné turistiim) pfi-
blizit mista, kde Aboriginci zili, povypravét jim o
tradi¢nim zpusobu Zivota: o jidle z buse, které¢ho
je hojnost vSude kolem nas, jak se lovi klokani,
nebo jak se daji doslova z ,,ni¢eho* zhotovit rtizné
ucelné predméty. Kromé toho dokoncuji studium
turismu na TAFE univerzité a sem tam prednasSim
pro knihovny a dalsi instituce.

Kdyz jsem byl maly, zacal m¢ udlit jeden
stryc. V podstaté jako dité kopirujete to, co dela
star$i (mezi Aboriginci se jim fika ,.elders®), a tim
se ucite. Stryc byval zpévakem, spisovatelem a
vypravécem a mél taky svoji tane¢ni skupinu.



The educational system in the Australian
Aboriginal community is not straightforward or
linear, but is perceived as circular: education is
carried out in cycles. In the mainstream Australian
society you are considered to be an educated
person when at the age of 18 you pass your leaving
exam or when you graduate from university. In
the Aboriginal Community education is a lengthy
process which persists throughout your life. I
personally have already learnt a lot but I have to
go on learning. My elder calls me to himself from
time to time and says that it is time to learn again
and anew.

Men learn separately the “men’s things”
and women learn the “women’s things”. In some
exceptional cases, when a man does not have a son
(or a direct male offspring), he can also teach his
daughter. The continuity of education is vital, the
stories must be handed over from one generation
to the next, without any disruption. The Aboriginal
social system is a very complex and integrated one.



Vzdélavaci systém v aboriginské komunité
neni pfimy, nybrz se odehrava v cyklech, kruzich.
V normalni australské spole¢nosti jsi oficidlné
prohldsen za vzdélaného, kdyz v osmndcti udélas
maturitu. Nebo kdyZz skon¢i§ studium na univer-
zité. U Aboriginct je vzdélavani dlouhy, vlastné
celozivotni proces. J4 sdm uz jsem se toho nau-
&il hodng, ale musim pokracovat. Cas od ¢asu si
mé muj elder zavold, ze opét nadesel spravny cas,
abychom pokracovali v uceni.

Muzi se uci zvlast’ ,,men things®, zeny také
zvlast ,women things“. Ve vyjimecnych pftipa-
dech, nema-li muz pfimého muzského potomka,
uci svoji dceru. Musi byt zachovéna kontinuita
vzdélavani a predavani pribehli z generace na ge-
neraci. Aboriginsky spoleCensky systém je velice
komplexni.



When can one become and “elder”? The
age limit for this stage is different in different
groups and can easily vary ten or even twenty
years. More important than age is the experience
and the knowledge of the person. You become an
“elder” when you have acquired enough wisdom
to become one.

Some elders used to speak several languages
in the past, they picked them up during their
travels and wanderings, they learned them as they
met and got to know other tribes. English is not
the original language of Australia, even though it
is our lingua franca (the most common language
shared by all citizens, including the indigenous
people of Australia. The indigenous people are the
Aborigines and the people from the Torres strait).

The Aboriginal map of Australia has a
different color for each Aboriginal language and it
is a colorful map indeed! Within each color there
used to be around ten different ‘sub-languages’ or
dialects.



Kdy se n¢kdo mize stat star§im — elder? Je to
ruzné a vékova hranice se miize v riznych abori-
ginskych skupinéch lisit. Klidné o deset ¢i dvacet
let. Dtlezitéjsi je, kolik toho ¢lovek vi, jaké nasbi-
ral znalosti a zkuSenosti. Zkratka, je-li moudry:.

Nékteti elders uméli v minulosti vicero jazy-
k1, které se naucili na svych cestach po australské
zemi, jak se potkavali a poznavali s jinymi kmeny.

Angli¢tina neni ptivodnim jazykem Austra-
lie, byt je to dnes jazyk narodni a pouziva se jako
lingua franca. Tedy fe¢, kterou se bézné hovoii, a
to vcetné pivodnich obyvatel (Aboriginct a lidi
z ostrovu Torresovy Uziny).

Na aboriginské mapé Australie symbolizuje
kazda barva jeden aboriginsky jazyk. A Ze je ta
mapa hodné pestra! To ale neni vSechno. V rdmci
kazdé barvy (jazyka) mohlo kdysi existovat i de-
set ruznych ,,podjazyka‘, dialekti.



Each family (extended) could speak its own
unique language and so could each clan or tribe.

At the time of invasion there were 270
Aboriginal languages with six hundred different
dialects. Only very few of them have survived up
to this day and even fewer are used fully. Even
our remaining languages are endangered. To give
an example: Pitjantjatjara, the most widely spread
Aboriginal language at the present time, has
changed significantly. Some words (the names of
the stars for example) are used less and less, and the
younger generation does not know them anymore.

At the very beginning of creation all beings
spoke the very same language, animals including.
How could then such a “confusion of tongues”
come to pass? Because each and every person spoke
slightly differently. If an expression seemed to be
far too long for some people, they shortened it by
omitting the end. The contrary may have happened
too: they just put a syllable before the word. Thus
language was twisted, altered and transformed.



Kazd4 rodina mohla mluvit svym specialnim
jazykem. A taky kazdy kmen nebo skupina kme-
nd.

V dobé¢ invaze existovalo 270 aboriginskych
jazykd, s Sesti sty rlznymi dialekty. Dodnes se
jich dochovalo a pln¢ se pouziva v feci jen velmi
malo. A i ten zbytek je ohrozen. Napftiklad i Pi-
tjantjatjara, nejvice pouzivany aboriginsky jazyk,
prosel radikalnimi zménami. Néktera slova (jako
tfeba jména hvézd) se pouzivaji stdle méné a méné
a mladi uz je neznaji.

Na samém pocatku stvotfeni vSak mluvili
vsichni jednim stejnym jazykem, dokonce i zvi-
fata. Jak to, ze pak doslo k takovému ,,zmateni
jazykt*“? Protoze kazdy ¢lovek mluvil malicko ji-
nak. Lidem se tieba zdalo, Ze je n¢jaké slovo moc
dlouhé. A tak si je zkratili, vypustili konec. Nebo
si naopak jen tak ptidali jednu slabiku pted slovo.
Timto zptisobem se jazyk komolil a proménoval.



The roots of Aboriginal language are ancient,
we can even say archaic. At times you can discover
that a word in another Aboriginal language is
pronounced similarly to yours. How could it have
happened that an expression, which is a part of
your culture, had moved into another culture and
it preserved its meaning? I wish I had more time
to study and ponder such linguistic curiosities and
subtleties, I find them truly fascinating.

Needless to say that all the languages are
constantly evolving: new words are being born
and some older ones fade away. However, the
transformation of some Aboriginal languages is
far too fast, and the impact of English is so strong
that their very integrity is endangered.

Many words were twisted and distorted
during the first encounters between the Aborigines
and the first white immigrants to Australia. Prior
to the year 1788, when the first Europeans came
to Australia, there had never been an attempt
to put the Aboriginal language into writing.



Kofteny aboriginského jazyka jsou hodné¢ sta-
ré. Obcas zjistite, ze se néjaké slovo v jiném abo-
riginském jazyce vyslovuje hodné podobné¢ jako
v tom vaSem.

Jak se to mohlo stat, ze se slovo, které je sou-
¢asti vasi kultury, pfesunulo do jiné a ma stale
hodné podobny vyznam? Ptal bych si, abych m¢l
vice Casu studovat takové jazykové zajimavosti a
nuance, které mé nesmirn¢ fascinuji.

Je pravda, Ze se vSechny jazyky vyvijeji: no-
slova vznikaji a jind se ztraceji. Ale vyvoj u nékte-
rych aboriginskych jazyki je moc rychly a vliv an-
glictiny tak silny, ze jejich integrita je v ohrozeni.

Spousta slov byla zkomolena pfi prvnim kon-
taktu mezi Aboriginci a bilymi pfistéhovalci. Pfed
prichodem Evropanii v roce 1788 nebyl aborigin-
sky jazyk nikdy zapsan slovy.



Unless we consider the symbols on rods and staffs,
the drawings on the barks of the trees or in the sand,
the Aboriginal languages spread orally, by the word
of the mouth, as people wandered and migrated,
as they met other tribes and traded with them. The
Aboriginal script, as we know it today, was initiated
by the missionaries and the linguists. At times the
Aboriginal words transcribed into English script
strongly resemble the word as it is pronounced in
the Aboriginal language.

The Aborigines spoke loudly. During their
hunts however they only communicated through the
gestures of the hands, in order not to alert their prey.
During some rituals there was no need to talk at all.

In some parts of Australia a newly evolved
language is used — the so-called Creol language.
This language was born when two Aboriginal
tribes with two different languages met each
other and they tried their best to understand each
other and to make themselves understood by
the other, “using their hands and feet”, so to say.



Pokud nepocitdme symboly na htilkach, kres-
by na stromové kiife nebo v pisku. Aboriginské
jazyky se Sifily ustni formou, jak lidé putovali,
potkavali se a obchodovali s jinymi aboriginsky-
mi kmeny. S psanou podobu tak, jak ji zndme
dnes, zacali prvni misionafi a lingvisté. Nékdy se
takto zapsana slova v angli¢tiné hodné podobaji
slovu vyslovenému v aboriginském jazyce.

Aboriginci mluvili hodné hlasité. Béhem
lovu se ale dorozumivali pouze gesty rukou, aby
nevyplasili svou kofist. Pfi nékterych obtadech se
nemluvilo vibec.

V nékterych ¢astech Australie se dnes pouzi-
va noveé vyvinuty jazyk — kreolstina. To se tak dvé
riizné mluvici aboriginské skupiny potkaly a sna-
zily se spolu domluvit ,,rukama nohama®, jakousi
lamanou feci, ktera se jednim slovem oznacovala
jako ,,pidgin®.



The newly evolving language is a kind of
Aboriginal “pidgin”, which is simplified to an
extreme, with a limited vocabulary and with a
bare minimum of grammar. It is no-one’s mother
tongue.

As the children in the schools started to use
this Aboriginal “pidgin” as their first language,
the vocabulary of this language started to boom
rapidly and steadily, so “kreolite” was born.

Je to zjednodusena forma jazyka, s omeze-
nou slovni zésobou a jednoduchou gramatikou. A
neni to ni¢i pivodni jazyk.

A pak, kdyz se déti ve Skolach zacaly ucit pidgin
coby svlj prvni jazyk, velice rychle se mnozstvi
slov rozsitilo a touto cestou vznikla kreolstina.






I have got a son. I myself am still learning from
our elders, but at the same time, little by little, I am
also trying to teach my son the things I have already
learnt. In our culture it is the women who take care of
the children in the first place, especially of the little
ones. However, when the men see that it is time, they
take the boy from the women’s circle to themselves,
and they start to teach him. The stories are meant
to teach the children how to behave and what and
whom they should respect and how. The stories teach
the children not to misbehave, and if they still do, the
punishment awaits them. As a boy I heard some of
the stories even fifty times, from different people.

Our initiation rites were legally banned
in New South Wales in the sixties of the last
century. The tradition of education is kept alive
nevertheless, so that the knowledge is passed on
from one generation to the next. One hindrance
in this process is the fact that our children are not
allowed to leave their schools for a month or so
in order to undergo the so-called “walkabouts”.



These probing periods of wanderings were a
vital part of our education and usually lasted
for a month. My grandfather was not allowed to
undergo his walkabouts at the beginning of the
1920s, he went to school first and from the age of
ten he started to work. His siblings faced the same
destiny.




Mam syna, a tak se u¢im od elder ja sam,
zaroven ale zaindm ucit syna a ptredavat mu po
castech svoje znalosti. O déti se v aboriginské ro-
diné staraji hlavné zeny. Ale kdyz muzi vidi, Ze
nadesel pro chlapce ten spravny cas, vytahnou jej
z zenské skupiny k sob¢ a za¢nou jej ucit. Piibehy
maji naucit déti chovani a respektu. Aby ned¢lali
Spatné véci, a jaké nasleduje potrestani, kdyz se
provini. Jako kluk jsem slySel jednu story tieba
padesatkrat, od raznych lidi.

Iniciacni obtady byly zakazany vladou New
South Walesu v Sedesatych letech minulého stole-
ti. Ale mezi mymi lidmi se stale drzi tradice vzd¢-
lavani, respektive ptfedavani znalosti. Problém je,
ze déti dnes nemizou opustit Skolu tieba na cely
mésic a vydat se na zkuSenou (walkabout).

Mému dédeckovi zakazali na zacatku 1920
vydat se na zkuSenou. Musel chodit do skoly a od
desiti zacal pracovat. Jeho sourozence ¢ekal stejny
osud.



It is a good thing that there are attempts to write
down the stories of my people (Koori). On the
other hand not all the stories are meant for all.
Some are only addressed to a select, initiated
group of people.

The elders inthe community are able to discern
who is who. They look at you and can “read” you.
They know your thoughts and intentions. They
can discern the personality of our children at a
very tender age. Based on these observations they
decide whether to initiate the child into certain
‘mysteries’, or not. Our education is selective.

My 18-year-old son has recently undergone
his initial educational lesson. He then asked me
how can I possibly remember all those stories.
It is simple. Today I am 41, which means that I
have heard many stories as often as 20 times or
more. [ have thus built up a huge database of these
stories inside. In addition, I have a secret helping
devise. Whenever I visit my uncle, my elders, I
carry a dictaphone with me. I record their stories.



Je dobfe, ze existuji snahy ptibéhy Koori
(aboriginské ptib¢hy) zapsat. Na druhou stranu,
ne vSechny ptibéhy jsou vetejné, urceny pro usi
vSech. Jenom povolanym osobam.

Starsi v komunité piesné védi, co je kdo zac.
Podivaji se na tebe a jsou schopni t& preéist. Rici,
o ¢em premyslis a co zamyslis. Otipuji si déti hned
v raném véku. Jestli to které ditko za¢nou jednoho
dne ucit (a zasvécovat je do riznych tajti), nebo ne.

Mij osmnactilety syn absolvoval nedavno
svoji inicia¢ni vzdelavaci hodinu. Pak se m¢ ze-
ptal, jak si mizu v§echny ty ptibéhy zapamatovat.
To je jednoduché. Dnes je mi 41, a tak jsem slysel
spoustu pribéhtl tteba dvacetkrat. Jako bych si vy-
tvotil uvniti sebe sama velkou databazi. Kromé
toho mam tajny trik. Vzdycky, kdyz jsem u stryce
— mého elder, tak si v§echno nahravam na dikta-
fon.



